This study offers a hypothesis that the two marks of the Church in the Calvinist Reformed tradition, together with its disciplinary power, restate the twin classical powers granted to the Church in Catholic tradition, namely the powers of order and jurisdiction. Unlike Luther, for whom the chief ecclesiastical power was the authority to preach and teach, Calvin not only acknowledges the teaching and sacramental functions of the Church, but also stressed a jurisdictional power {jurisdictio fori) with autonomous legislative and judicial competence. This jurisdictional dimension is the key to explaining the role played by Geneva-inspired Reformed churches vis-à-vis the State and differences from other other Protestant traditions.
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accepted the Lutheran transformation of the Catholic power of order into the two marks now acknowledged as signs of the true Church; on the other hand he restated in his doctrine on Church discipline the Catholic power of jurisdiction. This latter power, the actual power of governance, is legislative and judicial (or coercive). The intention in the final part of this article is to explain what these powers consist of and how they are linked to the marks of a Reformed Church and Calvin's ideas on Church discipline. He hardly mentions his sources in this respect, so that one cannot easily provide textual evidence to prove a hypothesis about his intellectual indebtedness. However, one may make plausible the claim that there are parallels between his ideas and those of some medieval predecessors.
Calvin and His Early Ecclesiology
On 21 May, 1536, Geneva adopted the Reformation in what William Naphy claims was more of a patriotic statement than an act of faith.^ Soon afterwards, the Republic of Geneva was constituted. These two events destroyed the very foundations of the former temporal and spiritual power of the bishop in the city. Thereby, modelled on Swiss cities, all the episcopal functions were transferred to the civil power, including the functions regarding the new church's ecclesiastical organization. Accordingly, although the city's first Reformer, William Farel, had been preaching in Geneva since 1532, he had not managed to establish an ecclesiastical organization capable of participating in decision-making about morality and customs in the city, issues now exclusively appropriated by the secular power. Faced with such an ecclesiastical model, Calvin settled in Geneva in July 1536 at Farel's request, equipped with the first edition of Christianae religionis institutio.Î n these Institutes, dedicated to Francis I, Calvin intended to reconstruct the ecclesiological bases of the 'people of God.' His main principle is the definition of the Church as the 'community of the chosen people' or the 'invisible Church,' made up of those who are part of the group pre-elected to salvation. Ecclesiastical jurisdiction is a concept that barely exists in the first edition, which clearly shows a Lutheran influence: the power of the keys is limited to preaching and the sacraments, the latter being confined to baptism and the Eucharist.'* However, Luther was not the only formative influence on Calvin during this period. From his sojourn in Basel, his refuge after fleeing France, his native country, he had learned both the need to implant ecclesiastical discipline (including excommunication) and the inappropriateness of allowing the political power to assume these functions.^ The first measures taken hy Farel and Calvin in Geneva are a good example of the influence of these principles. The Reformers successively presented a series of documents to the Genevan magistrature for approval, documents which claim the control of discipline and doctrine for the new church in difl^erent ways. These are the 'Articles,' the 'Catechism,' and the 'Confession of Faith.'** Even though the Church defined itself theologically as an invisible community of the elect, Calvin realized that it was necessary to constitute practical norms in the congregation of the faithful because (in opposition to what the Anabaptists believed), he held that a community of pure Christians was not possible in the world. Proof of this is his insistence, after the Confession of Faith, on drafting ''Ordinances' to guarantee peace and order in the church community. In the same way, if only discreetly, he had maintained in the 1536 edition oí Institutes a need for a certain order in the Church, without which it would be doomed to disintegrate like any human organization.
However, the city of Geneva had adopted the ecclesiastical model of Bern: the civil power held all the former episcopal prerogatives on ecclesiastical matters and it was not prepared to relinquish them so easily. Yet it was not just the Genevan Council, but also the citizens themselves who refused to submit once again to the pretensions of the church, even though it was no longer a Catholic church. Many Genevan citizens did not attend the public profession of faith that the Articles requited'^ and they refused to accept the new ecclesiastical legislation. The struggle to recover the ecclesiastical powers was a constant in the Reformer's activity and was constantly spurred by the political circumstances of a city which did not cease to resist aspects of his reforms. Both Calvin's first Genevan ministry and his exile in Strasbourg were decisive in granting the visible church community a more important place in the next edition of the Institutes. As we shall see, strengthening the theoretical bases of the Church as a visible institution made it easier to convert doctrine into concrete judicial measures, such as the preparation of the 'Ecclesiastical Ordinances.'
Discipline as an Ecclesiastical Power
Expelled from Geneva in 1538, Calvin sought refuge in Strasbourg, where Bucer had introduced the Reformation in the 1520s. In 1539, Calvin wrote the second version of Institutes there, revising and extending his ecclesiology.* In this version, the concept of the visible Church takes on a profile that it lacked in the first edition. For Calvin warns that the links that unite the community of the elect in the Church depend not only on preaching the Word and administering the sacraments,' but also on preserving a concrete institutional dimension. For this, the Church itself is responsible, because maintaining 'order' is the conditio sine qua non for the existence of any human association.'" Oecolampadius' work in Basel had shown him the importance of church discipline, and after his sojourn with Bucer in Strasbourg, Calvin intermittently incorporates discipline as a third nota defining the Church." It was not, however, Strasbourg but Geneva that gave Calvin the chance to develop the practical consequences of this new definition. Debate with Sadoleto provided a further motive. Despite being in exile, Calvin accepted and reminded the Sadoleto that Geneva, far from distancing itself from the true principles of the 'Church of Christ,' which had been eclipsed by Rome, was recovering them. At this time, he used three marks to define this original Church: 'doctrine,' 'discipline,' and 'sacraments.''^ So while Calvin had pointed out a month earlier in the Institutes that discipline was part of ecclesiastical jurisdiction,'"* he now simply incorporated it as the 'third sign or mark of the true Church.' Thanks to discipline, the Church would be able to maintain order by purging itself of those members who did not follow its moral and doctrinal rules. Thus, Calvin, as Ganoczy has said, became 'Bucerian' while remaining Lutheran.'Ĥ owever, unlike Calvin, Martin Bucer gave precedence to the disciplinary function of political authority. According to the Strasbourg reformer, it was the civil authority's duty to transform legislation in a way that was favorable to the new faith, giving it the necessary means to develop. Nevertheless, it was not a new doctrine. Its principles had been presented years earlier by the Lutheran jurist, Johannes Eisermann, who defended the role of law as an instrument in the religious Reformation. Laws should serve to lead the city more closely to Christ's kingdom, bringing its citizens to the condition of membership of Christ's kingdom. Like Bucer, Eisermann also believed that the role of the Magistrate was essential to this task, since passing Christian laws depended on him. These norms would express the letter and the spirit of the Ten Commandments, without omitting any other Biblical expression of divine Law.'* This right granted the Bucerian magistrate the power to create 12. We have used Millets edition of Calvin's Ép'ure à Sadolet, in Calvin: Oeuvres choisies (Paris: Gallimard, 1995 laws and regulations on religious and ecclesiastical matters. In his 'Consilium in causa Hamburgensi' of 1545,'^ Bucer insisted on this argutnent, defending the idea that all governments should pass laws and edicts, both ecclesiastical and secular, thar correspond to the gospel, as well as watch over the correct organization of the true religion.'^ And this is what the Magistrate did in Strasbourg: 'give voice to Biblical law.' The 1533 Synod fixed the general lines of ecclesiastical organization according to the 'gospel' and, the following year, the civil authority published a Church Order in which all the synodal measures acquired legal force. The 1533-1534 Strasbourg Order fixed the principle of the civil authority's competence in religious affairs, as well as its limits, and synchronized the various aspects: doctrine, discipline, and ecclesiastical administration."
Calvin also played the role of Christian legislator or, to put it otherwise, theologian and jurist. Even if it is open to debate whether law or theology came first, both are inextricably linked in his own biography.^" Calvin never lost interest in law: he contributed to the regulation of the church of Geneva and collaborated in the legislation of the city as well.'^' In contrast to his Gerto watch over doctrine involves the duty of controlling and even directing all ecclesiastical bodies. In this situation, as Calvin easily observed in Strasbourg, his own doctrinal enterprise could be interpreted as an attempt to recover the Church's jurisdictional authority over a person's life. That is, it once again assumed authority to judge sin and subject the transgressor to the corresponding punishment, instead of ceding this competence to the civil authorities. For Calvin, discipline is the jurisdiction^'^ that Cod has placed in the Church's hands to keep the order in the community of faith.^-* Sin is a disobedience to divine mandates that must be punished, and it is the Church's mission to purge the faults committed by the faithful and by the ministers, precisely because of this disciplinary authority derived from the spiritual power of the keys. As Bucer had already argued, it is necessary to separate those who lead an immoral, impious life from the community, in order to prevent the rest of the faithful from becoming contaminated. This task, Calvin adds, has both an exemplary and a corrective value: the punishment will incite the sinner to desist from his vices and return to the community, appropriately rehabilitated; and for those who observe this process it will be a lesson in avoiding sin. And in order for the Church to be able to create this disciplinary task, it needs the proper mechanisms, including excommunication, the most powerful of all.^"* However, the Genevan Reformer did not stop at theorizing about the disciplinary basis; he tried to put into practice the concept that we see him advocate in his writings. The condition the Reformer put on his return to the city of Ceneva was the establishment of a judicial framework to regulate the life of the Church and its ministers, a framework that would serve as the basis for controlling the conduct of the faithful. These theological ideas on discipline and ecclesiastical jurisdiction that we have been analyzing will take shape in the Ecclesiastical Ordinances ( 1541 ).
Extension of the Church's Jurisdiction in the 1545 Institutes
Calvin received the invitation to return on September 13, 1541. Encouraged by Farel and the Zurich pastors, who insisted on reminding him of Geneva's strategic importance for the Reformation due to its location between Ger-many, France, and haly,^^ he decided to accept it, but with certain conditions: he would only return if the City Council committed itself to providing a regulated ecclesiastical constitution according to the Word of God for the city. And his petition was accepted: the General Council approved the Ordonnances ecclésiastiques,^^ conceived and drafted by Calvin himself to give the Geneva Church its own organization, on November 20, 1541. It could be said that Calvin intended, above all, to regulate the discipline of the Church in order to safeguard its order and doctrinal purity. However, laying the foundations for controlling citizen morality, despite its importance for the new Church and its recendy created institutions, did not allow the complete revitalization of ecclesiastical jurisdictional functions that Luther had granted to the political power. Something more was necessary, and we can find this 'something more' in the 1545 edition of the Institutes'^ in which the Church, as Höpfl points out, is not defined by what it should not be, in relation to the Papists and Anabaptists, but is described in positive terms.^* With reference to our analysis, one of these positive terms should be highlighted, namely the power assigned to the Church.
As we have seen, in the 1541 edition Calvin acknowledged that ecclesiastical authority was linked to preaching the Word and the disciplinary function that follows from it. Discipline was thus defined as jurisdictional power belonging to the Church, the main functions of which were corrective and preventative. Only four years later, in the eighth chapter of the 1545 Latin edition, ecclesiastical power was extended and defined more clearly. This authority now included three aspects: first, the doctrinal aspect, whose purpose is to articulate the articles of faith, as well as explain the main content of Scripture; secondly, the judicial or jurisdictional aspect, and thirdly, the legislative aspect.^' We will examine these three dimensions. 
original title of the Catechism was Instruction et confession defoy dont on use en l'Église de la dite villeP
It is an exposition of the Decalogue, the Creed and the Lord's Prayer, and so a summary form of the 1536 Institutes. The Confession of Faith" was presented to the Cenevan authorities on November 10, 1536. Calvin ordered 1,500 copies of the Confession to be distributed throughout the city so that the people could become familiar with its contents.^"* The purpose of some of its articles was to eliminate any traces of Anabaptism that the eighteenth century, 'jurisdiction' meant either the competence to judge or the scope and limit of this power. could be found in Geneva and to distance the Reformers from the theories of the spiritualists. Thus, infant baptism was legitimated and, in pointing out the true 'marks' of the Church (preaching and sacraments), it accepts implicitly the existence of imperfection at the heart of ecclesiastical communities.
Legislative Power
We know that the 1539 edition oï Institutes recognized the need for an ecclesiastical constitution in so far as, according to the Reformer, 'no order can be established without laws, much less ecclesiastical order.' The 1545 edition oï Institutes incorporates one novelty: these laws are the fruit of the Church's 'legislative power.'" The Church itself, not civil authority, will be responsible for formulating laws to promote honesty and concord in the community of the faithful. There are two kinds of ecclesiastical laws: 'ceremonial laws,' which regulate rites and the way the sacraments should be administered, and 'disciplinary laws,' which regulate the behaviour of ministers and the people, following the Law of God. "Î n other words, ecclesiastical legislative power applies divine Law to specific times and places, as well as to liturgical and disciplinary issues. It is true that ecclesiastical law should have Scripture, in a broad sense, as its point of reference and so it can be said that ecclesiastical laws are, in a way, divine. Nevertheless, in so far as they are produced by a human legislator and in particular cases adjudicate on what is shown generally in Scripture,^'' they 35 , 1957-1963) , for a discussion of the differences between 1545 and 1560 editions. However, these differences are not relevant for the 148 ® Reformation & Renaissance Revieio appeal exclusively to Christians' external obedience. This is because 'God alone legislates over peoples consciences,' so that no human ecclesiastical law can claim, as Canon Law did, to be necessary for salvation with the consequence that any failure to keep them turns the transgressor into a person who disobeys God and the Church. As examples of moral and ceremonial laws, one can point to those that prevented women from going out in public with their heads uncovered, or which prescribed certain burial rites.^' Included among the ordinances was the requirement to attend sermons, the prohibition on women teaching in the Church, guidelines for appropriate fasting, etc. along biblical norms.
Judicial Power
A complete chapter of the new 1545 edition^' is devoted to ecclesiastical 'judicial power' or 'discipline.' Discipline is not analyzed here as a law or a guide by which everyone should live, that is, as if it were the 'nerves' of a body that unite and shape its members.'"' On this occasion, Calvin defines discipline in relation to its function of preventing and controlling the transgression of moral and ecclesiastical norms,"" that is, as disciplinary (or penal) judicial power. The issue is that the Church needs discipline more than any other community because it is expected to be more orderly than any other human organization. The Church must, therefore, purge both the sins committed by the faithful and its ministers against its own (ceremonial and disciplinary) laws and the offences committed against the two tables of the Law. This disciplinary function derives from the power of the keys, since in order to prevent the rest of the faithful from becoming contaminated, protecting purpose of our analysis (see note 39), so we will refer directly to the final French version, which will be cited as IRC 1560 together with the standard book, chapter, and section references, following Benoîts text. the community from those who lead an immoral or impious life is indispensable. This task requires the most important instrument acknowledged by the Church for this purpose: excommunication.''N evertheless, the order pursued by ecclesiastical discipline is not the order required in the civil community or in domestic life. Its main objective is to contribute to creating the necessary conditions for the divine Word to be preached correctly and to be heard respectfully. That is, its objective is to maintain doctrinal orthodoxy and moral probity. And according to this, the need for discipline accompanies the need for power both to organize and to preserve the community, tackling behaviour that endangers it. However, according to Höpfl, what is fundamental is not only the need for discipline, but for this discipline to reside in ecclesiastical hands: 'not only is a censor necessary, but it must be a clerical censor."*^ The relevance of this renewed disciplinary doctrine can be measured by assessing the activity of the joint civil and ecclesiastical institution created to support it: the Genevan Consistory,'*'' established in December 1541 following the publication of the Ecclesiastical Ordinances.
Regarding the Consistory's activity, it has been calculated that there were more than 700 excommunications in 1560 (160 for adultery, 102 for drunkenness, G(> for blasphemy, 35 for gambling, 33 for attending dances, and 27 for usury), at the high point of Church power in Geneva.''^ The Consistory cases not only illustrate aspects of Genevan culture and social customs, but they also offer a detailed map of the people's piety. The Consistory was also entrusted with repressing practices and beliefs of the old faith, so that many of its interrogations dealt with people under suspicion of engaging in Catholic practices or who show little attachment to the Reformed faith. Examination about prayer, attendance at services, comprehension of preaching, knowledge of Reformed doctrines, etc. were common. It is evident that 42. IRC 1560, IV.l 1. de Calvin, 2 vols (Geneva: Droz, 1996 -2001 
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the cases pursued by the Consistory causing the delinquent to be banned from the Eucharist can be seen as corresponding to offences condemned by the Law, namely against pure religion and against society. Clearly, there are three ecclesiastical prerogatives envisaged by Calvin: doctrinal power, linked to the articulation of confessions of faith, catechisms, etc.; legislative power, referring to the capacity to create laws that order the liturgy and ceremonies; judicial or disciplinary power. Following this division, John Witte relates these three powers to the three uses of moral law and so points out the parallelism between doctrinal power and theological use, legal power and civil use, and penal power and pedagogic use.'"^ This is not an analogy that Calvin himself ever explored, but we cannot fail to acknowledge its significant heuristic value. None the less, another interpretation of Calvin's teaching on the Church as a whole is possible, something that Witte's analogy does not allow us to do.
It can be argued that what explains the foundation of the three ecclesiastical powers recognized by Calvin is not the uses of moral Law, but a recycling of the Catholic powers of order and jurisdiction. In Catholic tradition the power of order was defined as the first key, the capacity to establish the Church's doctrinal position. Whoever received the power of jurisdiction was thereby allowed to distribute the sacraments. Once deprived of its sacramental dimension by Luther, the powers of order and jurisdiction became the two marks of the Reformation churches. The former second key was transformed into the jurisdictional power that allowed the Calvinisc Reformed Church to govern its Rock. In effect, judicial authority for Calvin consists in maintaining order and discipline in the Church by controlling customs and their monitoring by courts created to this end. Legislative power, on the other hand, institutes the ecclesiastical way of government by creating disciplinary norms and norms of worship upon which legal authority can act. In other words, they provide for the correct way to administer the sacraments and ceremonies, as well as moral control over the lives of the people and the ministers. 46 . John Witte, 'Moderate religious liberty in the theology of John Calvin, ' Calvin 'Theological Journal'i\ (1996) : 395. According to Calvin, moral law can be divided in relation to its different meanings which furthermore correspond to its functions: 'accusing, political, and didactic' This threefold division does not come from Luther, who only accepted two of these uses: accusing use and political use, but rather comes from his collaborator, Philip Melanchthon. Cf. his Loci comunes rerum theologicarum seu hypotheses theobgicae (1521), 190ff.
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Retrospect and Conclusion
My hypothesis is that the jurisdictional power that Calvin claims for the Church is a restatement of this Catholic second key. Whereas Luther mostly denied such power to the Church, one can maintain that Calvin restated and incorporated it into the Reformed tradition. Parallels between Calvin's concept and the Catholic position in this respect can be shown. Thomas Aquinas recognized two kinds of power or authority in the Church, sacramental (power of order) and jurisdictional or hierarchical authority.''M agisterial power'** was understood to be part of this last kind of power, in so far as not all those who were consecrated could hold this power, bur only those who had hierarchical power: the power of the Church to impose an order according to which ministers administered the sacraments derived from Christ's sacramental authority,'" with the Pope's and bishops' jurisdictional authority derived from their power to rule the Church. Similarly, in his rereading of De potestate Ecclesiae^" in 1533, the Dominican, Francisco de Vitoria (1485-1546), a contemporary of Luther, accepted that the Church held the same two powers cited by Aquinas: order and jurisdiction.^' According to Vitoria, both powers derived from positive divine law, not from natural law or from any sort of civil law^^ and both were the legacy of Christ and the apostles to the Church, in the form of the pope and the bishops," not to the faithful as a whole, as the Protestant doctrine of the priesthood of all believers 47. Summa theologiae 11-II q39 a3. An analy.sis of Catholic ecclesiastical atithority in both its historical and systematic aspects can be seen in A. 
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holds.^'* Power over order was linked to consecration,'^ and power over jurisdiction belonged to the ecclesiastical regime governing Christians.'*T he nuances or differences that Calvin introduces into this Catholic tradition are not minor. He does not accept that ecclesiastical laws involve the conscience of the faithful or that they have any relation to the Christians salvation in light oí sola fides. No legislation is admitted other than that which is Scripture based.'^ Penal disciplinary law is not coercive other than in a spiritual sense, and its norms are not universal, as is the case with Catholic penal legislation. The number of ceremonies is restricted according to the reduction in the sacraments that have a very different meaning from the Catholic sacraments, and so on. However, whereas Luther only acknowledged the power linked to preaching and the administration of sacraments as the Church's authority (a restatement of the power of order, one can hold), Calvin acknowledged as well a judicial and legislative power that recovered part of the jurisdiction formerly granted to civil power in the Lutheran tradition. This can be viewed as the Calvinist legal 'counter-revolution.''* This ecclesiological model, however, was not easy to plant in the city of Geneva, as it was only imposed after severe conflicts, lasting years, against 
